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Reply : Consciousness is qualified by the beginning.
less avidya and appears as the beginningless selves by re-
maining as the asraya (locus) for the temporary yet beginh-
mngless difference. It is only a temporary or unreal diffe-
rence and not an actual one because of the identity of that
consciousness with the self  Hence this distinction has its
^asraya^ in the ^anaady avidya visishtam caitanyam^(conscio"
usness modified by the beginningless avidya). This distinc-
tion acquires an 'uparaga' (relationship) with the svarupa
also, and as such it becomes specifically ^avidya tantra\
Thus we speak of the distinction as ' avidya krita^ (brought
by avidya). Those that are dependent on avidya are like
the'avidya sambandha'itself both ^anirvachaniya" and be-
ginningless ; and this is not inconsistent with them,

It is the specific or qualified mirror and the specific o3"
qualified pot that gives rise to the appearance of an unreal
difference between the face and the akaasa on the one hand
and their reflections on the other. There is [no 'svarupato
bheda\ Hence we conclude that difference is dependant on
the upadhi,

The self, then, as the reflection appears to be distinct
from Brahman because of the functioning of the beginning-
less avidya. From this avidya there arise other upadhis
like ahankara. And in so far as these belong loathe same
reflection, they are all treated as upadhis.

Now the Bhedabhadavaadin (Bhaskara) argues that
since the reflection is an unreal entity, the self cannot be
the reflection of Brahman.

We have to reply that the reflection of the face and
that of the xit svarupa' are not unreal entities or fictions.